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Chikwa Zahinda (yellow jacket) with family and friends welcomes the refugees at the 

airport 

 

  

After years of requests for family reunification, the Emmanuel Refugee Support Group, under the 

leadership of Jon Jones, managed to get Immigration Canada to accept Chikwa Zahinda’s sister Zawadi 

and her three children Sifa, Koko and Idi and also her niece Astride as refugees. 

 

 

 

 

 

 

 



 

Editorial:  
Our Shameful Treatment of our First Nations 
 
As Christians, as inheritors of the tradition of justice of 
the Hebrew Bible, we are concerned with the treatment 
of Palestinians by Israel.  Yet who are we to complain, 
our own treatment of our First Nations is embarrassing. 
Our immigrant ancestors squeezed the First Nations 
people out of their land. Most of the First Nations people 
still live on Reservations, small parcels of land in remote 
locations of little agricultural value. Many First Nations 
people were traumatized by the residential schools 
operated, for the government, by churches. 
 
Our First Nations have been treated unjustly and we 
should be concerned about their treatment and their 
future as Canadian citizens. But before I could say or do 
anything more, I realized that I didn’t know much of their 
history or present situation. So I am going to list a few of 
the facts that I have learned from Wikipedia. 
 

“The First Nations are the various Aboriginal peoples in 
Canada who are neither Inuit nor Métis.[2] There are 
currently over 630[3] recognized First Nations 
governments or bands spread across Canada, roughly 
half of which are in the provinces of Ontario and British 
Columbia. The total population is nearly 1 million people.  
 
First Nations had settled across Canada by 40,000 – 
10,000 BC. Hundreds of tribes had developed, each with 
its own culture, customs, legends, and character 
 
Although not without conflict or slavery, Euro-Canadians' 
early interactions with First Nations, Métis, and Inuit 
populations were less combative compared to the often 
violent battles between colonists and native peoples in 
the United States. Combined with later economic 
development, this relatively non-combative history has 
allowed First Nations peoples to have an influence on 
the national culture, while preserving their own identities. 
 
Aboriginal people in Canada interacted with Europeans 
as far back as 1000 AD,[8]: but prolonged contact came 
only after Europeans established permanent settlements 
in the 17th and 18th centuries. European written 
accounts noted friendliness on the part of the First 

Nations,[8]: who profited in trade with Europeans. Such 
trade strengthened the more organized political entities 
such as the Iroquois Confederation.[9]: The Aboriginal 
population is estimated to have been between 
200,000[38] and two million in the late 15th century.[39] 
Repeated outbreaks of European infectious diseases 
such as influenza, measles and smallpox (to which they 
had no natural immunity), combined with other effects of 
European contact, resulted in a forty to eighty percent 
aboriginal population decrease post-contact.[40] For 
example, during the late 1630s, smallpox killed over half 
of the Huron, who controlled most of the early fur trade 
in what became Canada. Reduced to fewer than 10,000 
people, the Huron were attacked by the Iroquois, their 
traditional enemies 
 
The Iroquois influence extended from northern New York 
into what are now southern Ontario and the Montreal 
area of modern Quebec. The Iroquois Confederacy is, 
from oral tradition, formed circa 1142.  Adept at the 
Three Sisters (maize/beans/squash), the Iroquois were 
able to spread at the expense of the Algonquians until 
they too adopted agricultural practices enabling larger 
populations to be sustained. 
 
Champlain persuaded First Nations to allow him to settle 
along the St. Lawrence, where in 1608 he would found 
France's first permanent colony in Canada at Quebec 
City. The colony of Acadia grew slowly, reaching a 
population of about 5,000 by 1713. New France had 
cod-fishery coastal communities, and farm economies 
supported communities along the St. Lawrence River. 
French voyageurs travelled deep into the hinterlands (of 
what is today Quebec, Ontario, and Manitoba, as well as 
what is now the American Midwest and the Mississippi 
Valley), trading with First Nations as they went – guns, 
gunpowder, cloth, knives, and kettles for beaver furs.[48] 
The fur trade kept the interest in France's overseas 
colonies alive, yet only encouraged a small colonial 
population, as minimal labour was required. The trade 
also discouraged the development of agriculture, the 
surest foundation of a colony in the New World. 
 
Allied with the French, the first nations of the Wabanaki 
Confederacy of Acadia fought six colonial wars against 
the British and their native allies. In the second war, 
Queen Anne's War, the British conquered Acadia 
(1710). The sixth and final colonial war between the 
nations of France and Great Britain (1754-1763), 
resulted in the British conquest of Canada. In this final 
war, the Franco-Indian alliance brought together 
American and Canadian First Nations and the French, 
centred on the Great Lakes and the Illinois Country. 
 
First Nations routinely captured slaves from 
neighbouring tribes. Some sources report that the 
treatment of slaves by First Nations was relatively 
humane when compared to chattel slavery of Africans 
brought to the Americas.  Among Pacific Northwest 
tribes about a quarter of the population were slaves. The 
Act Against Slavery of 1793 legislated the gradual 
abolition of slavery: no slaves could be imported; slaves 



already in the province would remain enslaved until 
death, no new slaves could be brought into Upper 
Canada, and children born to female slaves would be 
slaves but must be freed at age 25. The Act remained in 
force until 1833 when the British Parliament's Slavery 
Abolition Act finally abolished slavery in all parts of the 
British Empire. British agents worked to make the first 
nations into military allies of the British, providing 
supplies, weapons, and encouragement. During the 
American Revolutionary War (1775-1783) most of the 
tribes supported the British. In 1779, the Americans 
launched a campaign to burn the villages of the Iroquois 
in New York State.The refugees fled to Fort Niagara and 
other British posts, and remained permanently in 
Canada. 
 
Living conditions for Indigenous people in the prairie 
regions deteriorated quickly. Between 1875 and 1885, 
settlers and hunters of European descent contributed to 
hunting the North American Bison almost to extinction; 
the construction of the Canadian Pacific Railway brought 
large numbers of European settlers west who 
encroached on former Indigenous territory. European 
Canadians established governments, police forces, and 
courts of law with different foundations than indigenous 
practices. Various epidemics continued to devastate 
Indigenous communities. All of these factors had a 
profound effect on Indigenous people, particularly those 
from the plains who had relied heavily on bison for food 
and clothing. Most of those nations that agreed to 
treaties had negotiated for a guarantee of food and help 
to begin farming. Just as the bison disappeared (the last 
Canadian hunt was in 1879), Lieutenant-Governor Edgar 
Dewdney cut rations to indigenous people in an attempt 
to reduce government costs. Between 1880 and 1885, 
approximately 3,000 Indigenous people starved to death 
in the North-Western Territory/Northwest Territories 
 
From the late 18th century, European Canadians 
encouraged First Nations to assimilate into their own 
culture, referred to as "Canadian culture". The 
assumption was that it was the correct one because the 
Canadians of European descent saw themselves as 
dominant, and technologically, politically and culturally 
more advanced.[75] These attempts reached a climax in 
the late 19th and early 20th centuries. 
 
Founded in the 19th century, the Canadian Indian 
residential school system was intended to force the 
assimilation of Canadian Aboriginal and First Nations 
people into European-Canadian society. The purpose of 
the schools, which separated children from their families, 
has been described by commentators as "killing the 
Indian in the child." Funded under the Indian Act by 
Indian and Northern Affairs Canada, a branch of the 
federal government, the schools were run by churches of 
various denominations – about 60% by Roman 
Catholics, and 30% by the Anglican Church of Canada 
and the United Church of Canada, along with its pre-
1925 predecessors, Presbyterian, Congregationalist and 
Methodist churches. The attempt to force assimilation 
involved punishing children for speaking their own 

languages or practicing their own faiths, leading to 
allegations in the 20th century of cultural genocide and 
ethnocide. There was widespread physical and sexual 
abuse. Overcrowding, poor sanitation, and a lack of 
medical care led to high rates of tuberculosis, and death 
rates of up to 69%. Following the closure of the schools 
in the 1960s, the work of indigenous activists and 
historians led to a change in the public perception of the 
residential school system, as well as official government 
apologies, and a (controversial) legal settlement. 
 
As Canadian ideas of progress evolved around the start 
of the 20th century, the federal Indian policy was 
directed at removing Indigenous people from their 
communal lands and encouraging assimilation. 
Amendments to the Indian Act in 1905 and 1911 made it 
easier for the government to expropriate reserve lands 
from First Nations. The government sold nearly half of 
the Blackfoot reserve in Alberta to settlers. 
 
When the Kainai (Blood) Nation refused to accept the 
sale of their lands in 1916 and 1917, the Department of 
Indian Affairs held back funding necessary for farming 
until they relented. In British Columbia, the McKenna-
McBride Royal Commission was created in 1912 to 
settle disputes over reserve lands in the province. The 
claims of Indigenous people were ignored, and the 
commission allocated new, less valuable lands 
(reserves) for First Nations. 
 
Those nations who managed to maintain their ownership 
of good lands often farmed successfully. Indigenous 
people living near the Cowichan and Fraser rivers, and 
those from Saskatchewan managed to produce good 
harvests. Since 1881, those First Nations people living in 
the prairie provinces required permits from Indian Agents 
to sell any of their produce. Later the government 
created a pass system in the old Northwest Territories 
that required indigenous people to seek written 
permission from an Indian Agent before leaving their 
reserves for any length of time. Indigenous people 
regularly defied those laws, as well as bans on Sun 
Dances and potlatches, in an attempt to practice their 
culture. 
 
More than 6,000 Canadian First Nations, Inuit and Métis 
served with British forces during First World War and 
Second World War. A generation of young native 
Canadian men fought on the battlefields of Europe 
during the Great War and approximately 300 of them 
died there. 
 
In 1930,  a new act enabled provincial control of Crown 
land and allowed Provincial laws regulating game to 
apply to Indians, but it also ensured that "Indians shall 
have the right ... of hunting, trapping and fishing game 
and fish for food at all seasons of the year on all 
unoccupied Crown lands and on any other lands to 
which the said Indians may have a right of access." 
In June 1956, section 9 of the Citizenship Act was 
amended to grant formal citizenship to Status Indians 
and Inuit, retroactively as of January 1947. In 1970 the 



 

Indian Health Transfer Policy that provided a framework 
for the assumption of control of health services by First 
Nations people, and set forth a developmental approach 
to transfer centred on the concept of self-determination 
in health. 
 
In 1960, First Nations people received the right to vote in 
federal elections without forfeiting their Indian status. By 
comparison, Native Americans in the United States had 
been allowed to vote since the 1920s. 
 
In the 1970s, the Indian Rights for Native Women's 
Association successfully convinced the federal 
government to change the section of the act with the 
adoption of Bill C-31 on June 28, 1985. Women who had 
lost their status and children who had been excluded 
were then able to register and gain official Indian status. 
Despite these changes, First Nations women who 
married white men could only pass their status on one 
generation, their children would gain status, but (without 
a marriage to a full status Indian) their grandchildren 
would not. 
 
The federal government, then headed by Jean Chrétien, 
in 1997 responded to the report a year later by officially 
presenting its apologies for the forced acculturation the 
federal government had imposed on the First Nations, 
and by offering an "initial" provision of $350 million. 
 
In 1970, severe mercury poisoning, called Ontario 
Minamata disease, was discovered among First Nations 
people, who lived near Dryden, Ontario. There was 
extensive mercury pollution caused by Dryden 
Chemicals Company's waste water effluent in the 
Wabigoon-English River system. Because local fish 
were no longer safe to eat, the Ontario provincial 
government closed the commercial fisheries run by the 
First Nation people and ordered them to stop eating local 
fish. Previously it had made up the majority of their diet. 
In addition to the acute mercury poisoning in 
northwestern Ontario, First Nation people near Sarnia, 
Ontario experienced a wide range of chemical effects, 
including severe mercury poisoning. They suffered low 
birth rates, skewed birth-gender ratio, and health effects 
among the population. 
 
In 1985 Bill C-31 also gave elected bands the power to 
regulate who was allowed to reside on their reserves 
and to control development on their reserves. It 
abolished the concept of "enfranchisement" by which 
First Nations people could gain certain rights by 
renouncing their Indian status. 
 
In 1991, Prime Minister Brian Mulroney created the 
Royal Commission on Aboriginal Peoples chaired by 
René Dussault and Georges Erasmus. Their 1996 report 
proposed the creation of a government for (and by) the 
First Nations that would be responsible within its own 
jurisdiction, and with which the federal government 
would speak on a "Nation-to-Nation" basis.[100] This 
proposal offered a far different way of doing politics than 
the traditional policy of assigning First Nations matters 

under the jurisdiction of the Indian and Northern Affairs, 
managed by one minister of the federal cabinet. The 
report also recommended providing the governments of 
the First Nations with up to $2 billion every year until 
2010, in order to reduce the economic gap between the 
First Nations and the rest of the Canadian citizenry.[100] 
The money would represent an increase of at least 50% 
to the budget of Indian and Northern. 
 
In 2001 an agreement allowed Hydro-Québec to exploit 
the province's hydroelectric resources in exchange for 
an allocation of $3.5 billion to be given to the 
government of the Cree Nation. The funds were used to 
buy and operate an airline , Creebec Air. Later, the Inuit 
of northern Quebec (Nunavik) joined in the agreement. 
 
In 2005, the leaders of the First Nations, various 
provincial governments, and the federal government 
produced an agreement called the Kelowna Accord, 
which would have yielded $5 billion over 10 years, but 
the new federal government of Stephen Harper (2006) 
did not follow through on the working paper. 
 

 
 
 
 
 
 
This is just a bare outline of the history of our native 
population. There is a book with a much more extensive 
history in our Church Library Section 15 MCM 
: 
“First Peoples in Canada” 
A.D. McMillan and E. Yellowknife 
 
Bob Armstrong 
 Editor  
 tenednom@gmail.com 
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From our Minister’s Desk  
 

 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 

I read a letter recently on the tension between 
science and religion.  It’s called, The Clergy 
Letter, an Open Letter concerning Religion and 
Science.  About 13,000 clergy from Christian, 
Jewish and Buddhist traditions have signed this 
letter affirming that evolution is more than just 
one theory among many.  Evolution is a much 
larger issue in the United States than here in 
Canada, but the tension between these two 
traditions of science and religion is far from over.  
 
One of the affirmations in this letter was the 
following: “Religious truth is of a different order 
from scientific truth.  Its purpose is not to convey 
scientific information but to transform hearts.”  I 
could sign that letter.  Perhaps a large number of 
our community at Emmanuel would agree with 
that thought but there are a great number in our 
world that would strongly disagree. 
 
In his autobiography, From Physicist to Priest, 
John Polkinghorne tells of the time when some 
colleagues thought he had gone off the deep end.  

John had 
accumulated 
many honours 
in his work 
and was highly 
respected 
among his 
scientific 
peers.  At the 
end of one 
academic year, 
as his fellow  
teachers were 
packing up 
papers, he told 
them that he 
was leaving 
Cambridge 

University to enroll in Seminary in the fall with 
the intention of entering the Anglican 
priesthood.   
 
There was complete silence for a few moments.  
Then the murmuring began.  Some were kind 
and supportive.  Some not.  One person told him, 
“You don’t know what you’re doing.”  Others 
wondered if Polkinghorne was committing 
intellectual suicide.   
 
Since then Polkinghorne has become one of the 
best known and respected voices in finding 
points of connection between religion and 
science.  
 
 I appreciate his perspective that the mechanical 
view of the universe, shared by Richard Dawkins, 
is inadequate. Polkinghorne contends that the 
mechanistic, clock-like universe of the deists 
should be replaced by a cloud-like 
understanding.  Intriguing.  He also describes 
evolution as, a process in which creation is 
“making itself”, a process in which we 
participate.   
 
If you want to read more of his writing, you will 
need to get busy.  He has written over 30 books 
on theology and science.  
 

Peter 
  



 

 
 
Who Shaped You? 
 
My mother’s best friend Lynn died a few weeks 
ago. They met when my mother went to her 
first teaching job at the age of 19 near Windsor 
Junction, Nova Scotia. She was only a few 
years older than her students and she soon 
became their CGIT leader. That is when she 
and Lynn started their friendship that lasted the 
rest of their life. My mother is now 95 years 
young.  
 
I was unable to attend the funeral for Lynn in 
Halifax but I did see the pictures online.  In the 
power point presentation ocean waves rolled in 
and out in the background as pictures of the 
various eras of Lynn’s life passed by.  I saw my 
mother and her friend grow up in those pictures 
– Lynn had 5 children and my mother had 4. 
Lynn’s 4th child is 8 days older than I am and 
we all spent many days together as our 
mothers continued their friendship. 
 
Mom and Lynn were different – lived in 
different parts of town – and in different 
economic brackets. But they shared many 
great interests and the stories of their lives. My 
favourite summer memories are when the 
phone would ring and it would be Lynn saying 
it was a perfect beach day. Two mothers and 9 
children piled into their Cadillac and headed to 
the ocean. We would build castles and swim 
until the fog started to roll in – or until we ‘had’ 
to get home to prepare dinner for the fathers. 
Those summer days seemed to last forever. 
Some days the call would be an invitation to 
roast hotdogs at Peggy’s Cove – in the days 
before the tourists arrived. Again we scrambled 
over rocks on the shore of that sparkling water. 
 
Lynn taught me to love summer. When I was a 
teen they built a cottage on Panmure Island , 
Prince Edward Island and our beach days 
turned to weeks. I learned to set lobster traps 
too although in retrospect that part was most 
likely illegal! We gathered shells, read books, 
built castles, swam and chatted. I will always 
hold in my heart the picture of my mother and 
her friend sitting on their towels on the beach – 

catching up on life, church, on news of friends 
and solving the world’s problems by talking.  
Lynn and my mother taught me the value of 
friendship. When the phone rang it did not 
matter if the wash was half done, if the oven 
was on for baking or the lawn not mowed. 
Friends and beach life were the most important 
things of my childhood. Through goods times 
and hard times they supported one another.  
 

Lynn was before her time – she recycled 
everything, believed in eating local (remember 
we set our own traps for lobster? You can’t get 
more local than that!). She loved art and 
thought each person was a unique gift with a 
special talent.  She shared her wealth with 
friends, neighbours and those in need. She 
loved her family. And she loved her friends.  
She helped me be who I am today – even if 
she did not know that happened. 
 
Who helped shape you? Who are you 
shaping?  
 
Thanks be to God for the saints in our lives! 
 
 
 
 
 
 
 
 
 
 
 
 

 



Somerset Gardens 

 

 

Blake House 

 

 

  

MULTIFAITH HOUSING INITIATIVE 
LAUNCHES TWO IMPORTANT NEW 
HOUSING PROJECTS 
 
Emmanuel United Church is a member of the 
Multifaith Housing initiative (MHI), as is Ottawa 
Presbytery and a number of other 
congregations and faith groups in the Ottawa 
region. Emmanuel's Anne Squire is a long-time 
patron of MHI. Currently MHI operates three 
buildings containing 41 units of affordable 
housing, which are badly needed in Ottawa. 
About 100 people are housed by MHI, 30% of 
whom are children. 

 
In December MHI announced that it will launch two  
projects to build new units of housing for individuals 
and families who otherwise cannot afford to pay the 
rents charged in the Ottawa housing market. 
 
In December MHI was awarded the Action Ottawa 
project of the City of Ottawa for 2014. The project 
will be a new-build community of 57 units to be built 
in Barrhaven. The first phase will provide 
townhouses and a low-rise apartment complex to 
house mostly families. A second phase of 41 units 
is envisaged. The buildings will be designed by 
Barry Hobin and Associates Architects. MHI will 
partner with other social organizations such as 
LiveWorkPlay and Catholic Centre for Immigrants 

to provide services to the tenants. If the 
congregation and Ottawa Presbytery approve, 
Emmanuel will contribute an amount to the Capital 
Fund of MHI which will be used to support this 
exciting project. The City of Ottawa will provide 
significant funding for the project, and MHI will 

continue to carry out fundraising for it. 
 
In addition to the Barrhaven initiative, MHI has just 
announced that it will undertake a second project 
known as Veterans House. This will be a purpose -
built house designed to house 16 single individuals 
who are some of the many veterans who are 
homeless or precariously housed. Homeless 
veterans make up a new group that is becoming 
more visible among those in need of decent 
housing in the Ottawa community. It has been 
estimated that there are between 35 and 55 
veterans  "sleeping rough" on the streets of Ottawa 
on any given night. 
 
 Veterans House will be located on the former 
Rockcliffe Airbase. The project will also include 
partners who will provide essential support services 
to the tenants. MHI has joined with a number of 
partners including Ottawa Salus, Soldiers Helping 
Soldiers, True Patriot Love and the Royal Canadian 
Legion Ontario Command and District G, and 
Centretown Affordable Housing Development 
Corporation, among others, to make this project a 
reality. 
 
If you are interested in learning more about MHI 
and its work to provide affordable housing in 
Ottawa, check the MHI website at   
www.multifaithhousing.ca. 
 
Phyllis MacRae 
 
  

http://www.multifaithhousing.ca/


 
 

A Special Christmas Gift from Springbank United 
Church 

Did you receive any unexpected Christmas gifts this 

year?  Our family did, in the form of a special 

Christmas Eve service at Springbank United Church.  

Imagine a small white frame building overlooking 

the mountains roughly 30 km west of Calgary, 

packed to standing room capacity, with pews, open 

beams, and a centre aisle ending at raised stage 

with a pulpit off to one side. 

 The service started with a Carol Sing led by the 
congregation’s new Minister, Reverend David 
Crawford.  In his opening remarks, Rev. Crawford 
mentioned that this was his first Christmas Eve 
service with the Springbank congregation.  He then 
added, with some trepidation, that he had been 
told that one of their Christmas traditions was to 
make the annual nativity play even more realistic 
by having live animals participate.  This of course is 
in keeping with the Biblical account; the 
celebration of a birth two thousand years ago was 
attended by creatures great and small, in a humble 
setting which was visited soon thereafter by some 
curious locals. 

The Springbank nativity play followed the familiar 
story from Luke 2 and Matthew 2.  The reading of 
the scripture by the lay reader was occasionally 
distracted by the events that followed.   

First, Mary and Joseph arrived from the back of the 
sanctuary, with Mary looking quite anxious hoping 
to find shelter soon, and Joseph leading a 
miniature horse towards the manger on the stage.   

Next, a group of angels spanning three generations 
appeared from a side door.  All seven were dressed 
in traditional white bed sheets trimmed with a strip 
or two of gold and silver garland.   They raised and 
lowered their arms to stay aloft throughout the 
play.  One three-year old angel had other plans 
than celebrating the recent birth.  She made a dash 
from the stage but was gently pulled back into line 
by a mother angel.   

The shepherds heard the good news and came to 
see what was going on for themselves.  Not 
wanting to abandon their sheep, they brought 

them along.  One six-year old shepherd girl brought 
a full-grown ewe, a bit taller than herself, with a 
full coat of wool.  Another shepherd, leading a 
second fully-grown sheep, followed her to the 
stage to add to the gathering celebrating the event.   

Soon afterwards, three visitors from the east 
arrived and presented their gifts of gold, 
frankincense and myrrh.  (What an opportunity for 
a visit from the Emmanuel camel at this point in 
the proceedings, we thought).   

Now that all had gathered around the manger, the 
reader struggled to make herself heard over the 
occasional baaaah, the frequent shuffling of animal 
hooves on a wooden stage, and the absolutely 
delightful reactions from the children who had 
been taken up front by their parents to get a closer 
look.   

As the reading ended, the angels with their arms 
still waving, Mary and Joseph plus the new baby 
and their horse, the shepherds and their sheep 
followed by the three visitors from the east left the 
stage and proceeded past the congregation down 
the centre aisle.   

We were all invited to visit the outdoors nativity 
scene following the service.  There we found a 
makeshift stable, the manger, Mary, Joseph with 
the baby, the horse and the sheep, joined now by a 
calf to complete the gathering.  The kids of course 
were thrilled to see the animals up close.  And 
while the scene was anything but peaceful, we felt 
the sense of joy, celebration, and hope for the 
future that must have also been felt in a similar 
humble stable in the town of Bethlehem. 

Truly, this was a most meaningful way for us to 
celebrate Christmas 2014 with our Calgary family.  
We thank the congregation of Springbank United 
Church for their gift in the form of a memorable 
and meaningful nativity service.  The memory and 
the messages from this service will always come to 
mind as we celebrate Christmas in the future. 

Graham and Janet Campbell 



UPCOMING SERVICES 
 

Feb 1 Jeannie Page - Food Matters 

Feb. 8 Carol Scott – Power behind Miracles 

Feb. 15th Mardi Gras Sunday with all our music groups 

Feb. 18th Ash Wednesday 

Feb. 21st 5:00pm Worship at Mt. Gabriel 

Feb. 22rd 10:00 am Lent 1 – Communion by intinction 

Feb. 25th 7:00 – 7:30 pm Lenten evening service 
 

People News 
 Baptisms 

Sloan Mary Philomen McIver on December 24, 2014 

James Farley Tannis Kereiff on December 24, 2014 

 

In Remembrance 
Clarence Coleman, deceased, December 21, 2014 

 

New Members Received on November 16, 2014 

 
Tom Rogers from Timothy Eaton Memorial Church in Toronto. 

Gladys Dorion from Thornhill United Church in Thornhill. 

Erma Uhryniw from Hawthorne United Church in Ottawa. 

Camille Audet from Centretown United Church in Ottawa. 

Margaret Hope by re-affirmation of faith. 

 

 

 

Obituary: “Marcus J. Borg,  

beloved husband and father, renowned teacher, author and leading scholar of the historical Jesus, New 

Testament and contemporary Christianity, died on January 21, 2015, following a battle with Idiopathic 

Pulmonary Fibrosis. He was 72 years of age. He had the ability to teach us startlingly new perspectives with a 

gentle touch. His calm, inviting delivery let us see what he was suggesting about our fundamental understanding 

of the historical Jesus. We were able to see how he modeled critical thinking and reflection. He made us 

comfortable with our discomfort at relinquishing cherished notions and opinions. “ 

 Marcus Borg  Webpage 

 

    

“He taught me that when we think critically, no one has to suffer, no one has to be made the enemy. Yes, our 

thinking and believing can become distorted. And we know it has happened when it brings us to hateful 

judgments and violent opinions.  

Marcus was not only a remarkable scholar and teacher, he was an advocate for justice - justice of the kind that 

God cares about and has always cared about - economic justice. He was also an advocate for justice for every 

woman, every LGBT person, and every marginalized and oppressed person.” 

D.L. Dykes, Jr. Foundation and Faith And Reason 

 
 

 


